Sscrion II
PRE-ALVAR PERIOD
SUMMARY

| In this section it is shown that Vaigpavite
philosophy and religion which the Alvirs have
propounded in their works is as old as Hinduism.
While philosophy defines Brahman as the Godhead
that takes its role in creation, sustenance and destruc-
tion, religion identifies the same Godhead as unity in
trinity with Vigpu who pervades all the souls.

Vispu is a Vedic deity occupying a subordinate
position in the Rg Veda. He rose to eminence during
the period of the Brghmanas and Upanisads. His
three strides made Him identified with the sun, He
is at firstafriend and well-wisher of Indra. His emi-
nence is evident from the appellation Purusa which He
assumed. On the plane of ritualism, He came to be
identified with the sacrifice and on the philosophical
side, He became the inner controller of all beings.
The concept of His divine descent emerges in the
later periods when He became fit for adoration and
came to be called Ngrgyana.

In the epics and Purgpas, Visnpu came to be
treated as the supreme deity with the names Bhg-
gavan, Vasudeva and others. With His couatless
qualities endearing Him to humanity, both gods and
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men approached Him in times of distress. The
Pa#icargtra doctrines get treated in these works,
especially in the Narayapiya section of the Maha-
bhgrata. His various descents for the sake of
humanity receive: special attention.in these works.
Devotion, worship of the deity and devotees and
congregational prayers form part of the practical
religion preached here.

The Bhagavad-gitg identifies Krspa with
Vispu. The concept of Visnu as Purusa‘paves the
way for the declaration of Sr1 Krgna as Purusottama,
Visnu as the Supreme Deity is reiterated here Such
concepts as that the world is real forming part
of the Supreme, the concept of Prakyti as not
being an independent principle, the dependence
of self on the Universal Self being only His instru-
ment, that the self should do his duty, the doctrine
of karma, the path of emancipation, and the relation-
ship of Gud and the soul have received significant
treatment in the Gitg. Stress is laid here on disci-
pline and duty. Both the deed and its results are to
be dedicated to Vignu.

The dgamas lay stress on the external mode
of worship without barring the mental worship
emphasized in the Gitg. The various modes of
worship, their ritualistic details, the concept of five-
fold forms of God, the emphasis on bhakti and
prapatti, specific details with regard to the erection
of the temples, information regarding the ethical life
and code of conduct of the Vaigpavites, specific
details regarding the marks of a precepfor have all
found their place in the Agamic texts. The antiquity



1]J J PRE-ALVAR PERIOD 21

of the Pasicaratra mode of worship is known from
epigraphical and literary sources. The arcg form of
wotrship and the elevation of the act of worship to
the state of sacred rite (yaga) are some of the strik-
ing features of the Agamas. The Vaikhanasa mode,
whtch is equally ancient, has some marked features.
The Jitante Stotra which is perhaps pre-Agamic in
date, deals with the ductrme of prapatti and sad-
gunya of Vispu.

The path of devotion is reiterated in the
Bhakti-satras of Narada and Sandilya with greater
emphasis on the unique nature of devotion. Love of
God 1s insisted as an essential pre-requisite for the
operation of the divine Grace and therefore posited
as a precondition for salvation. Classification of
devotion, its manifestation in maay forms, the means
for the attainment of devotion, the positive means for
the cultivation of devotion get full treatment in these
texts. The Dharma-éistras deal with the code of good
conduct. modes of expiation for sinful deeds, the
religious rites which are to be performed in the sacred
fire and the greatness of the deities. The rules to be
followed by the devutees of Vigu are endorsed in
these works.

These ideas and concepts spread to the far
south and found entry in the ancient classics of Tamil
- literature some of which could be assigned to the
period before the birth of Christ. The Pattu-p-patiu
and Efiu-t-tokai collections which are the production
of these periods reveal the extent to which the funda-
mental doctrines of Vaisnavism as recorded in the
Sanskrit works came to be admitted into the Visgu
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cult in the Tamil regions. The Pgscardtra concept
of vygha was a familiar tenet in these parts.
Temple worship was a well-known trait of the cult of
Viggu. Certain anecdotes in the life. accounts of
Rama, Kyoa and others not to be found in the
-Sanskrit sources, have been in vogue and seem to
- have had their rise only in these regions.

There were several streams of philosophical
and religious tradition connected with the cult of
Vigpu. Viepu, Krepa, Vasudeva, Niriyapa and Bha-
gavin are the names of the deity treated at different
periods as fit for adoration. The identity of the deity
as having some of these names was dealt in some of
the source books and finally before the birth of
Christ,. all these names came to refer to only one
deity, Narayara. Devotion, mystic experiences,
worship in the temple, features marking the life of a
devotee have all come to form the foundations of the
Visggu cult in the period preceding that of the
Alvars and could be treated as the tenets of Vaigpa-
vism which created a deep 1 1mpressmn on these Tarml
‘Vaigpavite saints.



. VISNU IN VEDIC. LITERATURE

The Vedas ars the earliest literary records of the
ancient Indians. . They are four umder the names Rgvedo,
Yajurveda, Simaveda and Atharvaveda. Of -these, the
Rgvedais the carliest and is the foundation for the composition
of the other . three Vedas. The name “Rgveds’ means the
Veda of adorations, Such adorations are directly addressed
‘to gods whose forms shone forth in the hearts of the poets
who were the seers of Mantras. Among the various gods who
- were adored in this Veda, Agni and Indra have about two-
thirds of 1017 hymns addressed to them., Maruts, . Rudra,
Afvins, Savity, Varupa, Vigpu and Mitra are among the well-
known gods who are adored in the remaining - portion.
Offerings®were made in the sacred fire invoking the gods even
at the very ancient time when the hymns were composed and
for this reason, Agni who represented the sacred fire, was
given special treatment in the Rgveda. Similarly, Indra, s
the Lord of gods, received frequent invocations. Agni or
Indra do not get any preferential treatment over the other
gods nor is any special significance attached to the, [atter.

In the other Vedas and the Brahmawa aund Aragyaka
portions of them including those of the Rgveds, Rudra aad
Vispu gained prominence without any detrimemit to the
positions of Agni and Indra. The exclusive impoftance
which Rudra and Vispgu acquired is to be found for the- first
time in some of the Upanigads like Svetasvatara, Atharva-
éfras, Jabila and others in the case of the former and Maha-
n@rayaniya, Subdla, Nrsisphat8paniya and others in the case
of the latter. Later, their greatness shot forth in the Itihasas
and Puramas to dizzy hights overshadowing the ungmal great
positions of other gods.
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Among these two gods, Rudra is celebrated in the
Rgveda! as fierce, exalted and unassailable,2 The hymns
addressed to Him refer to the fear of his terrible missiles®.
He i3 implored not to injure people, cattle and to save them
from distress®. He is referred to as the physician among the
physiciansS. To avbid His wrath, ablationf ¢4 to be offered
to Him% and obeisance to be shown to Him7. Prayers are
offered to Him in order that His worskippers could be happy
with sons, grandsonms and all their relatives®, Tifna® and
Kapardin!® appear as His epithets., In the other Sawphfids
and Br@hmanas, Mahadeval!* and Siva occur as His Harhes.
He holds the Pinaka bow in the hand!2, The Yajurveda glori-
fles Him in a sectipn which became known, as Sararudriya'®.
This paved the way for His glorification in the Sveraévd@tara-
upaniyad. ’ -

The benevolent aspect of Rudra in offering protection
to His worshippers in times of distress must have given rise to
the appellation Siva to Rudra. This word ‘éive’ which means
auwapicious, came to be used for Rudra in the post-vedie period
‘and the creed of Saivism aross out of this word: The word,
‘bhdgavata’, which is normally takén to méan & dévoiee of
Vighu, seems to have been used with the word “fiva’ as Siva
bhagavata, in the sense of devotee: of Siva*, The Siva-

1. R.V.143 1.t14; 2.33; 542 746
2. ibid. 1.114:9, 2.33:9. |
3. ibid. 2.33:10, 14.
4. ibid. 1.114:7, 8: 2.3%:14
5. ibid. 2.33:4
6. ibid. 2.33:8
7. ibid L.114:11; 5.42:11
8. ibid. 2.33:14
9. ibid. 2.33:9
10. ibid. 1.114:1

[
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Maitr@yan? Samhit@ 2.9.1; Aitareya Brikmana 733 Taittiriya
Aranyaka 10.11:2. Burning of the three cities is reforred to in
the Taitrirlyasamhitd 6.2:3. - ' L

12. Talttlilyasomihiid 1.8.6.2; Vajasaneyasamhitd 3:61; 16:81.

13. Sukiayajurvéda 16.18. %

14, Varttika on Asrddiyiyl, 2.1.60.
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bhagavatay are described!d to have * carried in thﬁirf’ha—nds'
iron lances as an emblem of the deity they worthipped %16,

It is held that Saivism was a flourshing creed in North-
Westera India and that the worship of Sivh extendéd in the
hill regions in the Wost " as far as Bactria, the peseat Balkh
in Afghanistan, and in the north ‘as far Meros or Meru, which
may be identified with Pamir "17. It combined in it the ele-
ments of the Vedic and Indus Valley cultures’®, In the course
of its development, it absorbed many of the peculiarities of
the Dravidian and Indus Valey civilization!?. The Dravidian
origin of Saivism aad the absorption of this creed into
the Avyan fold is also advocated by some scholars. Kashmir
and South India have been all along the greatest strongholds
of Saivism, - &

"The Radra-Siva colt has more of the ascetic element
and yogic practices which charactérise the life of its votaries.
It is only in the Ister sieges of its development, particularly
in Southern India, that de votion marked the dominant
feature of this cult. Yet, the cult owes not a little to the
Vedic texis for inspiration and development.

Vaigpavism is as oid as éaivium, or for that matter
Hinduism and it kas bzen oxtolled through the ages as the .
religion of redemption. It connotes the religion in which
Vispu, the eternally pure and perfect, enters into the history
of humanity with a view to redeeming the bound -zeif from
sinfulness and: sclfishness and vaisnavise its natare,  Sri
Vaispavism makes the meaning more explicit by defining the
dual function of Vignu as Syiyakpar! which consists in universal
redemption. While Visistddvaita as a philosophy defines
Brahmsan as the Godhead that creatos, sustains and destroys
the universe with a view to brabmanising the finite soif.
¥gigpavism da its religious aspeot identifies the same Godhead

1S, Mahdbhdgya $.2:%6 ' i
16, Evolution of Hindu Sects p. 94
17. ibid, p. 93

18. ibid. p. 102 | T
19. ibid. p.104 - |

786—4
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as unity in trinity. with Visai who pervades all souls .and
vaigpavises their nature.

‘The Vedas comprise of four Books, Rk, Yajus, Sdma
and Atharva. EBach has four divisions called Sawmbiia,
Brahmaga, Aragvaka and Upanigad. 1n the view of the
scholars of the West, these Vedas, togethor with these divisions,
were composed at different periods by several authoys?®, The
Rg Veda is the earliest among them, some of whose hymns are.
found incorporated in the Samhkitds of other Vedas.. These
scholars maintain that in the carliest periods, the Rg Vedic
seers were warshipping Nature?! and that anthropomorphism.
was a feature of Vedic religion. It must, however, be said in
this coanection that the deities are considered to have both
visible and 1nvisible forms and that the forms which are gon-
sidered to be visible have marked features which could belong
to a corporeal form. This, proves the inadmissibility of the
theory of anthropmorphism.22 The very idea. of worship
presupposes that the worshipper is cognisant of the superior -
and beneficial featuresin the character of che:deity concerned.
Without baving a concept of what a dejty would be like, there:
cannot rise the concept of worship.. Natute too i4.divine,
according to the Hindu ideals, and so if it is said to have been
propitiated, it must have been only as ropreseacing.aft aspect
of the divine that wozship could have progesded. . . « : .=

~ Visgu is a Veadic deity occupying a subordinate positioh
in Rg-Veda. He is being celebrated.in only five or. sizx:whole
hymns, byt his name occurs not more then'a hundred times in
all. He is said to bz youaag, but vast in body, net a child,
and his ong great aotion is taking -of three strides; -hence he
is called the wide strider. The word ‘wrugdyd’ which is used
in Rg-Veda 1.134:1 is taken by A.A. Macdonell in the sense of
‘wide-going’. Sayana, however, takes it is the sonsc of
*praised by the great’. The long strides which he takesand
the three steps by which he measures the universe, are 3lways

- PN TS T
20. History of Sanskrit Literature. pp. 202-203% i

2t. A Vedic Reader (Imtroduction), p. XVIII
22 The Cenrtral Phllosophy of Buddhisme p. 15

]
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-
described with anenthustastic spirit. - Of the thrde strides two
“are visible to men ‘and’ can” be appronclicd by them, ‘But’ the
third no one can’ 1ransgress, and’ is beyond the ken even’ &6f
birda 2 Bitagain” it is said the mﬂ' sed the highest place of
Viggu = called Pdmmpcﬁfa—nu it were ‘an eye fixed'ia the'
h#aven.2¢ That hlghest placu where there is well of hﬂncy“
is sald to be the dear abode of Visnn, bevond the nrdlnnry‘
nmrtal ken, which ‘man apprehends not, nor:aan the soaring
winged birds pursue’® and in which ‘Gods rejoice’? and
‘ godrseeking men delight'.3® The Rg-Vedic peets pray?® that
people may go to this blessed abode of Vigou, * where:-he him-
self dwells inscrutable’ to emjoy felicity. Hopkins opinesi®
that the later popularity of the god lies in the importance of
his Paramapada which. is said to have been the home of
departed spirits.3! In later times, Vimu-pada became a
synonym of the sky and the abode of Visnu became the goali
of spiritual aspirations of the devotees of that God and severai
places situated IIEIIIH)' on m top of tha hiils came tu be stylcd

as Fw-m

---.II

It is underatnad from Durgicdrya’s commentary on
Ydaska’s Nirukia’? that the three steps of Vispu arc the three
periods of the sun’s course viz., his rise, culmination and
setting. But Keith points out that. this interpretation s not
in keeping with the highest place of Vispu? According to
another ancient commentaior, Sdkapiini, by name, the: three
padas are belisved to refer to the three-fold manifestation of
light in the thrse divisious of the universe. viz,, fire on earth,
lightning in the atmosphere, and the sun in the sky.?* The
e - e s . .
23. RV, 1.155:5. B |
24 ibid., 1.22: 20.

25. ibid., I.134;: 5.

26, ibid., 1.155: 5,

27. 1bid., VIIL.29: 7.

28. ibid., 1.154: 5.

29, ibid., 1.154: 6.

30. Religions of Indla, p 56.

3l. RY., 1.154: 5,6.

32. Nirukia12: 19,

33. Religion and Philozophy of the P’ld’d nud UMW I p Iﬂ
M. cf. Vedic Mythology, p.38. | B
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Taittiriva Sanshitd and the Satapatha Brahmana®® also refer to
the three places of Vispu as earth, air and sky. The three
imperishable steps mentioned 10 the Rg-Fedg were endowed in
later times with a spiritual m:aning. The Besnagar inscrip-
tions interpret the ‘immortal’ padas as denoting ‘Self-control,
reaunciation, and vigilance which lead one to haven’ appar-
ently poiating to the abode of Vigpu as the God of pods.36

The Rg-Veda regards Vignu as a youth and as a leader
who is said 1o have defeated Samibara.?” In the capacity of a
watrior Visnu is often closely associated with Indra and the
two gods are supposed to be masiers of the world.?® He is the
helper of Indra with whom he is often allied in the fight with
Vrtra.® 1Inthe hymns addressed to Viepu alone Indra is the
only other deity incidentally associated with him. One hyma
is dedicated to-the two gods conjointly.#® Through the Vytra
myth, the Maruts, Indra’s companijons, are drawn into alli-
ance with Visnu, who throughout one hymn is praised in combi-
nation with them.4! According to a legend in the Airareyq
Brahmana,*? Varuna, Brhaspati, and Vispu successively helped
Indra in turning out the asuras. In the Rg-veda Yispuis certainly
inferior to Indra as is evident from such names as Indra-Vignu 43
But there is no doubting the fact that the Vedic-logends served
as the basis on which the superstucture of the Visgiu mythology
of later times was built. :Baraett suggests ‘that; according to
the lay imagination, a transfusion took place of some of the
life blood of Indra, the most truly popular god of action
among the Rg-Vedic deities, into the veins of Visnu; as a result
of the close relation between the two gods i early Viedic ¢on-
ception,# According to later tradition, Vispu is:¢considered
as one of the maifestations of thesun.* The later conception

35. Sat.Br.1.9:13,9

36, Select Inscriptions 1, pp.90{.

37. R.¥Y.71.99; 5.

38. ibid., 6.69; 7.99,

39, ibid., 4.18; 11.

40, ibid., 1.155.

41. ibid., 1.85: 7.

42, Ait Br. 3: 50. o o
43, 1ibid., 4.54: 4; 7.99: 5; 8.10: 2. etc. C oA A
44, Hindn Gods and Heroes., pAl. G B f W
45, R.V.1.,155: 6. |
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of Visnu as ‘udyatkéti-divakarabha’® and ° savirgmendalo-
madhyavariin® as well as his association with the conch or
discus resembling the dise of the sun god with the bird Garuda,
adapted from the Rg-Vedic conception of the sun as a winged
celestial bird, also points to His solar character. In many
passages of the Rg-Veda, Vigpu is mentioned alpng with the
Adityas, while later works represent Him as one of them. All
this shows that Vispu was regarded as the sun or endowed
with the qualities of the sun,

Visnu, in spite of his comparatively subordinate posi-
tion in the Rg-Veda, began to rise in importance in the time
of the Brahmanmas4® In the Brahmanic period there ig the
mention of Agni as the lowest {avama) of the gods and Vignu
as the highest (parama}).4? These two terms may be taken to
mean ‘e¢arthly’ and ‘heavenly® gods respectively. But the same
work also regards Vispu as the door-keeper (dvarapa) of the
gods.*? This iz no doubt an uncomplementary epithet, unless it
is taken to mean that Vispu probably regulated entrance into
the heavenly world. A Rg-Vedic passage calls Vispu the germ
(garbha) of pta which may mean sacrifice or moral order.#?
According to the ﬁmhapn:ha Brahmana, 'Visgu is the sacrifice;
by striding, he obtained for the gods that all-pervading power
which now belongs to them’.’® The equation of Vispu with
the spirit of sacrifice was possibly suggested by the fact thag
both were considered to be helping or strengthening Indra and
other gods *'. In later literature, Visnu is essentially con-
nected with such names as yajfia, yaffiesvara, yajnapurusa
etec. According to the Airgreya Brahmasa He averts the evil
consequences of the defects in sacrifice, while Varupa protects
the fruits of its successful performance.’? The same work
regards Agni and Vigpu as the two diksapalas or guardians of
initiation,%?

46. For the incidents in sapport of Vign u’s importance, vide Sgt. Br
14.1; 1; Taiti. Ar. 5: 1; Pan. Br. 7.5: 6, " -

4?. Aitn Err 1= 1- |
48. ibid., 1: 30.

49. R.V. 1.156: 3.

50. Sat. Br. 1.%: 3.9,
51. Hindu Gods and Heroes, p.39 f£.

52, Ait. Br. 3 38,
33, ibid., 1: 4,
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- *Theré is in the Sathapoiha Brﬂhmmp&' the story of Vigpu
the ﬂwarf % 'which forms the germ of the post-Vedic stOFY- of
the V‘Emanl-Trivlk_rama avardra of Vlgmu ‘ The same Braks
mawa also says how ‘having assumed the form of'a tortoise,
PrajBpati created offspring’ and in the form of a ‘boar, he
{Prajapati) raised the earth from the bottora of the ocean®.ss
Again according to Taittiriva Aranpaka, the earth was raised
from the waters by a black boar with a handred arms and the
Taittirtva Saphita identifies the cosmogonic boar which raises
up the earth with a form of Prajapati.’® The former work also
alludes. to Narasimha or Man-lion. The story of the Great
Deluge in the Satapatha Brahmana represents the fish' that
towed Manu’s vessel ioto safety as a form .of Prajapati Brah-
mé and this is sometimes supported by epic and Purdpic
tradition. [n later mythology, however, the function - of
the Boar, Fish and Tortoise forms of - Prajépati Brahma is
attributed to Vi;i;u. the most benevolent of the gods.

ln the Maitri Upanigad®™ food that sustains the uni-
verse is called the form of Bhagavad-Vispu, Tn the Katha-
Upenizad,>® the progress of the human soul is compared to a
journey, the goal of which is said to be Visgu’s  Paramapada,
the abode of eternal bliss.’® The use of the word *paramapada’
in this sense lends support to the view that the elevation of
Vispu to the dignity of the Supreme Being was due to the fact
that the expression was capable of being used to denote this
sense. This shows that Vispu was often regarded &s the
groatest god in later Vedic times. Sometime later,- Vighu
became even a household god. Accoring to the Apastamba, o
Hirowydkesin,® and Paraskara Grhya Sairas,s2 the bridegroom

- S&t. Br. 1.2: 4.

ibid., 14. 1 2,

Taitt. 8. 7.1: 5§

MaiUp 6 13

Kath. Up M 9

X.ctR.¥V. 122: 20

Haradatta's com. on Apastamba. E;lenulrﬁ 1 4 l‘i
6t. Hiranyake#i Grhyasitra 1.21:1. |
52. Pdaraskara Grhyasiwa 1, B:2,

SBRARNY
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is required to say to the bride in the ceremony of taking seven
steps contained in the marriage ritual, ‘May Visgu be with
you' This is perhaps a development of the Rg-¥Fedic idea
that Vispu is a protector of embryos and promoter of concept-
ion.$ 5

There are references in the Rg-Veda® to Yigpu's associ-
ation w:th cows which 1s probably indicated by the epithet
‘gopd’ nmanmg ‘protector of the cows’ or ‘herdsman’ The
same work describes the highest abode of Visgu as the dwel-
ling of ‘many horned swiftly moving cows'.* The Baudha-
yana Dharma-Sitra calls him *Govinda® (cow-keeper or
heardsman) and ‘Damodara’ (one with the cord round his
belly).6¢ 1In later times, spiritual interpretations of buth the
names were offered. o7

The idea which is prominent in the Upanigads is that
Brahman is the ground of all things. He is a conscious prin-
-ciple, The word ‘tma’ is used in these texts®® with free
identification with Brabman &nd Puruga. The central theme
‘of Upanigadic teaching is that Brahman is one without a
second.™ All the gods are subordinated to him.”! Brahman
has transcendent nature which baffles all human thought.”
He has marvellous qualities which lie beyond human imagina-

tion.”? He is depicted as having human perfections™ which
endear the suffering humanity to Him. He creaies the world?s
and remains asits Inner Controller™ and the self also.”

63 ibid.. 7.36: & 10. 184: 1.

64 R.V. L2 18; 10.19: 4,

63, ibid, 1.154: 6.

66. B.D.S.2.5:24.

67. M.Bh. 5.70: 8.

68 Ch, Up, 6.9: 3,4.

69, Br.Up. 2.5; 1. cf. Sv, UpETtulz

70. ibid., 1.4: 11, : . .

71, Ken. Up. 3.

72. Kath. Up. ¥: 12, ’ =
7).  ibid, 2:21, 22. Mua, Up,31 '? Bv. Up 3:19. .
74. Sv. Up. 117, 3:11, 17; 6: 8; Kath. Up. 5:13.

75. Br, Up. 4.4:13. _ T
. Kath. Up, 329, Mun. Up, 2.1s 4.

77, Br. Up. 3.4: 1; 4.4: 22, J
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Knowledge which should rise about the torrect nature of
Brahman is declared as the means of getting final reléase.”8
Good conduct is required tobe practised to get at Brahman.”

The goal of human endeavour is stated to be the highest place
of Vispu, 0

Ths leading exponents of Vaispavism derived from the
passages of the Vedic texts, inspiration and support of equa-
ting Viggu with Brahman. In arriving at such a conclusion
what is. to be noted is the method of interpreting such pas-
sages. Whileitis quite possible to arrive at conclusions
which would be at variance with the priaciples of Vaignavism
it must be conceded that the Vedic passages admit also of
different interpretations which favour the, identification of
Vigpu with Brahman. Itisin the light of this interpretation,
that the Vedic passages should be looked upon as having served

as the basis for the formulation of the doctrines of Vaispa-
vism,

T

_The Supreme Being according to Vaigpavism is Visgu
with Laksmi.8! The whole universe is pervaded by that Being
both within and without.52 The uuniverse cannot actually
contain Him and this justifies tha: Vispu is growing and
growing beyond the limitations of time and place.8 The
selves, the inanimate world and He form together and consti-
tute Tattvatraya®* out of which arose the later concept of
God as having the animate and the inanimate as His attri-
butes, thus lending support to the name Visfggddvaita. All
the Veday show Him to bethe greatest. The-word ‘vismu'

- ML e R T Ay A e  —

78. ibid., 4.4: 14. ' -.
79. Kath. Up. 24 24. of. Mun. Up. 3.1: 5,
80. ibid., 3: 9.
8l. Taitt. S. 4.4: 12; Taitt. Br- 3.5: 2, 5;
Taitt, Ar. 3.§3s1; Nar. Up. 93, o
82  Nar. Up. 94, T Wi
83. Purugasikta.l.

8. Sv.Up, 1:8, 12cf. 1.9 where the thres aresald to constitete
Brahman, : .
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suggests that the Supreme Being has unbounded powers to
pervade anything and that nothing could prevent Him from -
using His own purposes.8® Que can count the dust particles
on the earth. but capnot exhaust His powers 3% That the
word “visau’ is derived from the 1oct *Vvi§8', ‘to enter into’
receive justification here. To render the root “vi§’ as active
as it is done by A A, Macdoneli does notappear to be warran-
ted.??” He is Himself the creator, protector and destroyer
of the universe which represents only Himself,3® and this
reveals that He is the material and instumental cause of the
universe, He created the universe and entered into it®® and
this suggests that He became the Indweiler and then Inner
Conroller, He controls the world of animate and inanimate
beings as the self does the body inside where it dwells. This
presupposes the fundamental teaet of the Visistadvaita school
that He is the inner soul of all.%® He is superior to all other
deities who obey Him. The wind, the sun, the fire, Indra
and Yama are afraid of Him and do their duties conscient-
tously.?! He is stated to have measured the regions in order
that people could have comfortable accommodation.®? He
maintains those regions®? and supports the good deeds of
people. ¥ People could perform such deeds only through His
favour.?® He is available to His devotees in the form of
mantras % which are uttered when He is worshipped. He

85. ibid., 1.6, 10, 1.

6. R.V.1.lL.iM:i 1.

87, vwvides Fedic Reader, p.
88 Taitt. Up, 3.Iti. .

83. Ch Up. 6.3131:1 Air. Up. 1:1; Taitr, Ar, 3:11; Taitt, Up. 2.&1.
90, Mun, Up. 2.14,
91. Taitt. Up. 2.8: 1, He could not beinjured by anyone,

92, R.V,1.t54: 2,

93. ibid., 1,15& 4. <f. Br. Up. 3.8:9,

94, ibid.1.22: 18.

95, ibid., 1.22: 19, )

96. ibid., 1.154: 2. The word ‘giristhah’ is taken by $4yana in this
sense, while Macdonell takes it in the sense of remainiog inthe
mountaity. Vide: Vedic Reader, pp. 32, 33
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awards to the people the fruits of their deeds.®” He is related
to al} these who do good deeds.®® Thus it comes to admitting
the need for being devoted to Him in order to avoid distres-
ses9? He grants the desires to His devotees, and the regions
over which He strode are always prosperous.A% The husband
and wife ace usked to worship through sacrifice and get the
results of their andertaking.!9t His favour is thus needed!??
and one will be forewarned of these consequences before one
intends to commit misdeeds.!®? Good deeds, when untdertaken
remove the sins.!94 His control over everything by being
within is not realized by peopte and in order to make this
ealizab'e, the things are said to be controlled by His will.
Eacth, water, fire, atmosphere, Wwind, sky, sun, quarters of
heaven, moon, stars, space, darknesss (matter), luminaries,
all elements, vital airs, sp:ech, eye, ear, mind, skin, under-
" standing and vital fiuid are mentioned in this order with the
change that ‘@rmgn’ implics knowledge in the Madhyandina
recension of the Stklavajurveda 1 He has two forms,!1% one
which is visible and the other as lying beyond human appre-
hension. His body is divine as it is clear from His charming
limbs'®? shining like gold!%® and resembling lotuses.!®. His

97. ibid., 1.154: 3. ‘The word ‘vrene’ is taken in the sense of pouring
forth desires by ﬂﬁyana’ but Macdonell takes it to-mean the bul. "’
vide: Vedic Reader, p.33. The word ‘ekat’ used here is suggestive

of Visnu's greatness in standing above and achieving any task
without anybody's help.

G8. gﬁyana on R.¥V. 1.154: 5.
99, RV.1.154:4.°
100. ibid., 1.154; 41 Sy, Up. 6:13 |

101. ibid. 1.154.6, The word ‘vim’ is addressed to husband and wife.
Macdonell takcs it in the senae of Agni and Visnu. -

102. Kath. Up. 2:22.

103. Kau. Up. 3.9,

104 Mahanarayaniva 17:6.

i05, Br.Up.3.7: 3.

106. ibid., 3.7.3.

107. Ch. Up. 1.6:6.

108. ibid., 1.6:6; Mun. Up. 3.1:3; Pwusasikra, 20.
109, ibid., 1.6:7.
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yellow raiment !'* lends charm to His frame. His holy
smellit! renders fragrant everything with which it comesnto
contact. He is ever youthful. 112 On account of these features
He is absolutely free from defects.!'3 The self and He cccupy
the same place !4 namely, the body which shows that He
sustains them without in the least affected by the impurities
of the material body.115 The soul however has to taste the
fruits of the deeds done by it in the past,

When Vispu was the Supreme Being, a distinction was
drawn to distinguish Him from other deities, This was done
by calling Him Purusa. Other deities remained as deities,
This is evident from the name Puru«.asikial!® which was given
to the hymn which is in praise of Him depicting Him as the
source for the rise of every thing, This again suggests that
He is both the material and instrumental cause of the ani-
mate and inanimate being, It is emphatically stated that
there is no means but kaowledge of the correct nature of
God'17 that could help the self for obtaining moksa. Deeds
are ephemeral and do not endure till the time when their
fruits are to be realized and so have no meaning for adoption
as the means of release.!® The Supreme Being must be
meditated upon; when at an advanced stage in this process,
the Lord would be realized through intuition. Then all the
koots that bind the self to this world are torn asunder
freeing the seif to leave the mortal worid.®® The Upanigads

110. Br. Up.2%: 6.
111. Ch. Up: 3. 14: 4.
112, RuV. 1.IS6: 2.
i13. Sv. Up. 6 I5.

114: ibid., 1.9; Mun, Up. 3.1: 1. «<f. R.V: 1,164 H:
115. Kath. Up. 5:il.
116, Rg-veda, 10:190.

117. Taitt. Up, 2.1:1; Taitt, Ar. 3,132 1: Sv: Up. X 8. Nﬂrﬂ:fmhﬁpﬁnu
tapiné 1:6.

118, Ch. Up. 8.1: 6; Br. Up. 3.3 10: Kathk, Up. 2:10; Min. Up 1.2:7:
1.1: 5, 6. ;

119. Br. Up. 2.4:5; Mun. Up. 2.2: 8



36 RELIGION AND PHILOSOPHY OF NALAYIRAM { CHAPTER

use also the expression ‘wpdsita’™ which literally means teo
attend upon by being near and this is highly suggestive of the
path of dsvotion which became larer weil developed. In
spite of all the efforts which an individual takes to visualize
Him, it is His wiil that prevails in the matter of His presen-
ting Himsell b:fore the devotee. Those who. are deeply
learned do not visualize Him while He presents Himself to
those who are not learned. The case of the gopls in the Go-
kula illustrate this truth, He is the cause of both bondage and
release. |

The word ‘narayana’ occurs as His epithet onlyin later
Upanisads such as Maitri'*’ Makanaraymiya' and Narayana-
pirvatdapini. ' The Nardyaniva Upanisad'™ establishes the
identity of Visgu with Nardyapa and Puryse and that all the
four Vedas exto]l Narayana as the Supreme Being,

The course which would be taken by the-soul to reach
the place of emancipation, which is elaborated later by the
Alvars is found described graphically in the Chandogya. It is
known as agrcirddi marga as the self passes over into a flame,
then into the day,half month, period of six months and so on, ™™
The place which is reached by the self is gloriously described
in the Kausitaki Upanigad '}> In the released state, the self
goes about as it likes with complete freedom _e'ating_whatev_:r
it desires and assuming the form it desires,'2?  Reléase is thus
the enjoyment by the soul of perfect power, freedom and bliss
in the world of Brahman. Tie self thus attains immortality, 128
There is alse a reference in the AMundaka Upanisad to the

—
I

120. Kaw. Up. 2:6; Ch. Up. 1.4:1; Br. Up. 4.1;2. |
121. Mai. Up. &:8.

122, Mahan, Up. 9.4

123. Nar. Up. 5.4

124. Narn. Up, 4.6.

125, Ch. Up.4.15: 5,6. Br, Ar.62:15, 16,

126. XKau. Up.1:3to07; ef Ch Up.8.1:5.

127. Taitt. Up. 3.10: 5; cf. Ken ‘Up. 3: 4.

128, Kath. Up. 5: 13.
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mystic union of the self with Brahman in the state of release.’
According to Sverdsvatara the self becomes merged in
Brahman'™ and is in the state of peace for ever.™ The
Maitri declarcs that the self obtains a happiness which is
undecaying and free from sickness,'™

ITn conclusion, it may be said that the predeminant
thought of the Upanigads regarding the relation of the Supreme
sing to the individual soul is this: God exists in the
enbolied individual as its principal consciousneéss, So some
of the Upanigidic thinkers are impressed by this fact which
led them to identify Brahman completely with the individuval.
But ev:n thzn many of them have assumed that the migrating
soul is not in all respects with Brahman. In some of the
later Upanisads the thought appears that Brahman and the
individual soul are two, the Supreme Self pervades the finite
soul as something d:fferent from it, that He dces not share in
its imparfections and that He seeks by His grace to grant to
the finite self that knowledge which it requires for obtaining
release. Thus it is seen that even during the Vedic period, the
Vedic deity Visnu who was identified with the sun and another
deity Purusa bzcame one and the same. Later, Vispu, Purusa
and Nardyana came to be identified with each other. Visnu
came to be recognized as the Indwelier of all, thus controlling
every one for their well-being. He must therefore be wor-
shipped for the sake of avoiding the sufferings of the world
and to acquire complete freedom from worldly life. These
texts contain references to the incidents connected with the
fish, the boar and the tortoise saving the world from distresses
and the three strides of Vispu, These incidents were later
developed into the theories of divine descent (avatara), though
there is no indication of this theory being suggested in the
Vedic texts as such.

129. Mun. Up. 3.2:8,9.

130, Sv.Up.1:7.

131, ibid.,, 2:14; 3:20; 4:7.
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